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CHAPTER VII. 

OF THE RELIGION OF THE SA.DIKI MIS. 

These sectaries arc followers of Mmmjlnmi The 
people of Islmn, “ the true faith,” qualify Mumy- 

1 In the before quoted Memoir of H. T Colebrooke (is. Res., vol. VII 
p. 312), we read, as taken from the account of Ntirukah of Sinister, what 
follows* “ The Sadih'yahs are a tribe of the faithful in Hindustan, 
“ pious men, and disciples of Sayyad Cabiru ’ ddm , who derived his 
“ descent fiom Ismail, son of Imam Mer. This tribe is denominated 
“ Sadiliyahs , by reason of the 4 sincere’ (sadik) call of that Sayyad 
‘‘Although that appellation have, according to received notions, a 
“ seeming relation to Abii beki, whose partisans give him this title; yet 
“ it is probable that the sect assumed that appellation for the sake ol 
“ concealment However no advantage ever accrues to them from it: 
“ on the contraiy, the arrogant inhabitants of Hind , who are J Htnduis, 
“ being retainers of the son of the impious Hind (meaning Hinda, the 
“ mother of Maviyeh), have discovered their attachment to the sect ol 
“ Shiahs, and have revived against them the calumnies which, five hundred 
“ years before, they broached against the IsmMlahs They maliciously 
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hma as “ the Liar.”' These sectaries call them- 
selves also Rahmdniah , as they gave to Musaylima the 
tide of Rilm, eommiseraior they assert, that the 
words : Bwmlla hirreknui mrrehim, “ in the name of 
“ the bountiful and merciful God,” relate to him, 
that is a God is the merciful Musaylima Muham- 
rned Ivuli, the man so named, contracted friendship 
w ith the author of this work in the year of the He- 
jira 1053 (A. D 1613) at the holy sepulchre. 2 Alter 



“ charge them with impiety Such is indeed their ancient practice. 
*• * * * * * * —In short, nearly thirty thousand persons of this 
“ sect are settled in provinces of Hindustan, such as Multan, Lahdie, 
“ Delhi, and Gujrat. Most of them subsist by commerce; they pay the 
1 fifth part of their gains to the descendants of Sayyad Cabtr, who are 
“ their priests: and both preceptor and pupil, priest and layman, all are 
k ‘ zealous Shi&hs. * * * * 

It will he evident that the author of the Dabist&n speaks of a sect 
which hears the same name, but which owns another founder and another 
Koran, although possessing some tenets common to other sects. 

1 Musaylima once professed the creed of Muhammed, before whom he 
appeared as one of the deputies sent by the tribe Henaifa, when they 
offered their submission to the prophet. But in A. D., 631 Musaylima 
declared himself a prophet in the country of Yaraama, and gained a 
great number of followers, he dared even offer himself in a letter to Mu- 
hammed, as a partner of his prophetic mission, but received a refusal, 
with this address: “ From Muhammed, the Apostle of God, to Musay- 
“ lima, the Liar.” 

J Mashhad, signifies propeily any place where a martyr has 

been buned, and is particularly applied to the burying places of Imdms, 
such as that of Kerbela, near Kufa, before mentioned But the town of 
Tils, m Khorassan, has almost exchanged its proper name for that of 
Mashhad , ‘ l sepulchre,” because the Imam Risa, son of Mussa al Kha- 
dem, was buried near that place. Is it that which is meant above? Al- 
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some friendly intercourse, he said: “ To a true be- 
‘ ‘ liever, it is necessary to acknowledge Musaylima as 
“ the bringer of the true intelligence and a prophet : 
“ and if one does not so, bis faith is not the true.” 
For a confirmation of this assertion, he adduced as 
evidence some verses of the Koran, and said : “ Mu- 
‘ ‘ saylima was in the divine mission a partner of the 
“ dignity of the prophetic asylum, Muhammed, in 
• ‘ the same manner as Harun was with Moses ” 
He further maintained: “Two prophets are required 
‘ ‘ as being witnesses, and evidence wants two per- 
“ sons, and if there be more, so much the belter.” 
He then highly extolled his virtues and miracles, 
such as his calling the moon until she came down 
and before the eyes of his companions sat down on 
his lap ; ' as his going to dry trees, and praying so, 



though the authoi says (Vol. II. p. 364), that he was m 1053 (1643) in 
Lahore, which is about 1200 miles distant from Tbs, his. visiting, the same 
year, both towns, is far from impossible In the same year, we find him 
m Kirtpiir, in the mountainous part of the Panjab ( ibid , p. 416), and m 
Kabul, which is on the road from Lahore to Tus 
* The moon acts a conspicuous part in the prestigious exhibitions ot 
magicians There appeared during the reign of Muhammed Mahadi, the 
third khalif of the Abbasides, from the year of the Hejira 158 to 169 
(A. D. 774-785), in the town of Nekhshab, m Khorassan, an impostor, 
called Hakem ben Has ham, whose surname was Sazmdah mah , “ moon- 
<f maker/’ Having but one eye, he used to hide his deformity under a 
silver veil, or mask, whence he was called al Mokanna, “ covered by a 
“ veil ” So concealed, he pretended nobody could bear the effulgence of 
his face, like that of God himself. At the head of a numerous party, he 
was not without difficulty reduced by the ruling Khalif. Hakem’s par- 




that thcv all became green ; as having, when a new- 
born child, given testimony of his prophetic gilt, so 
that a class of noble persons professed their faith in 
his divine mission. That man besides said, that the 
Koran isMuhammed’s miracle, by which he bound 
the tongue of emulation to all the eloquent men oi 
Arabia; and in like manner the Almighty God sent to 
Musaylima a book, which they call the first Fdruk, 
“ separator this also became a binder of tongues 
to the eloquent ; and no man, except Muhammcd 
and Musaylima, is capable of understanding these two 
books, the reading of which affords salvation in this 
and in the other world ; but to expound them is a 
great crime. The Almighty God bestowed upon 
Musaylima the favor of another necessary and vener- 
able book, entitled “ the second Faruk,” to the com- 
mands of which it is indispensable to conform our 
actions. What Muhammed had revealed is all 
truth, and Musaylima, too, chose his way in that 
direction ; if some precepts of the latter and his 
celestial book are contrary to the statements of Mu- 
hammed, it is because Musaylima survived Muham- 
med 1 ('upon whom be peace !), and cancelled some 

ticular mode of suicide will be adverted to m a note at the end of chap- 
ter VIII. 

1 Muhammed died on the 8th June, A. D 632; Musaylima did not 
long survive him. He was killed, with ten thousand of his soldiers, under 
the reign of Abu-bekr, m A. D. 632, in a battle against Khaled, the son 
of Valid, who was sent with an army against him. Although the party 




of ihem by the command of God, as in like manner, 
during Muhammed’s life, some of his precepts have 
been obliterated. The man quoted from the hea- 
venly book of Musayhma the following words : 

‘ ‘ Adopt the belief (0 men !) that our God is the God 
“ of the world, and know, that he is the Creator of 
“ the universe and of its inhabitants; that he is 
“ above the creatures, none of whom is like him; 

1 ‘ say not, that he has no body ; for it may be that 
* ‘ he has a body, although not one like a body of his 
“ creatures; hand, eye, and ear of God are men- 
“ tioned in the Furkan 1 which came from Muham- 
1 ‘ med ; and what is stated in the first Faruk, which 
‘ ‘ is the book of Musaylima, is all truth ; but the 

hand, the eye, and the ear of God are not like the 
“ hand and foot, and eye and ear of the creatures. 

‘ ‘ Thus faith is required for an intercourse with God, 
“ and contemplation of the Creator; yet, whatever 
“ was found existing can be seen, but the vision of 
“ the eye, and the want of it, ought not to be taken 
“ in a confined sense, as faith is to be entertained 
‘ ‘ that God shows himself to his servants in whatever 
“ manner he wills.” The man further proceeded 
to say : “ Avoid discussions about antiquity, Ira- 

of the new prophet appeared then crushed, yet we see by the account of 
theDabisthn, that its doctrine maintained itself as late as the seventeenth 
century of our era. 

1 Fuikan , separating, discriminating, is another name for the Koran; 
and signifies any sacicd book discriminating the right from wrong. 




diliou, and duration, and the evanescence or de- 
‘ ‘ struction of the world, because the world is the 
' 1 creation of God, and as to the last judgment and 
‘ ‘ resurrection after death, attach your faith to them, 
“ and he confident that you shall be raised to life, 
“ and in that fix your thoughts, that it will be with 
11 the same or another body, in this or in another 
“ house, to heaven or to hell, to beatitude and re- 
‘ ‘ pose, to recompense or punishment ; attach your 
“ faith to this, and avoid diving too deep into it, 
“ whether it will be in this or in another habitation ; 
“ believe in the angels of God, but say not that they 
‘ have wings and feathers, or that, although this 
“ form be not essential to them, they nevertheless 
‘‘ show themselves in this form, and know that good 
“ and bad, fine and ugly, are existing ; but do not 
“ say, that this is good and that bad ; for that which 
“ you call bad may be good, and inversely: but 
“ whatever is commanded, that do.” The man 
proceeded to say : “ In the time of Muhammed no 
“ Kiblah was fixed: men turned their faces some- 
“ times towards Jerusalem, sometimes towards the 
“ Kabah of Mecca, and sometimes towards any 
“ other place After Muhammed, his companions 
“ established by force that Kabah should be the 
“ Kiblah After Muhammed it was ordered by Mu- 
“ saylima, that turning the face towards the great 
“ altar, or any determined object, is impiety, and a 




“ sign of infidelity, because as no figure of whatever 
“ likeness from among living beings ought to bo 
“ made a Kiblah, why should it be permitted to 
‘ ‘ make a Kiblah of a house F urther, at the time 

“ of prayer, one may turn his face to whatever side 
“ he chooses, provided it be with this intention: 

‘ ‘ I address myself to thee, who hath neither side nor 
“ figure.’’ At the three daily prayers which Musay- 
lirna has prescribed, the worshipper turns his face to 
no particular side: so if he turned himself at midday- 
prayer to the east, before sunset he prays towards 
the west ; never towards a fixed place, nor to a fixed 
house, because this is infidelity. These sectaries 
do not call the Kabah “ ihe house of God,” as the 
Almighty God has no house, otherwise he would 
have a body. They do not use the prayers of the 
Sunnites, as prayer with them is that which God 
has prescribed, and not (hat which the prophet 
likes. When they feel a desire to worship God, 
they read the divine words, and then reassume their 
work ; but in their prayer, they never pronounce 
the name of the prophet ; because it is contrary to 
sound doctrine to mix the veneration of a creature 
with the service of God, and in the prayer nothing 
conies upon their tongue but the word of God, not 
even the sayings of the prophet. Moreover, this 
sect prays three times a day ; for, of the five pray- 
ers ordered by Muluimmed, Musaylima, by God’s com- 




